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many Jewish mothers and sisters and 
brothers of Jesus all these long years 
from Jesus until now." 

This irenic spirit cannot be too highly 
commended, but as a solvent of historical 
problems its worth is less certain. If 
the "essence" of early Christianity and 
the "essence" of Pharisaism were so 
nearly identical, it is remarkable that the 
two religions, in their full historical 
manifestations, are so very different. 
And it is doubtful whether a fundamental 
likeness could be detected today, except 
by a "modernizing" process which 
eliminates features originally essential 
and distinctive to each. In fact one 
may question whether this whole tend- 
ency, on the part of both Jewish and 
Christian scholars, to rehabilitate Phari- 
saism does not have as its motive the 



desire to find there a religion which 
can be approved today. A personal 
religion, ethical and spiritual in con- 
tent, is thought to constitute the 
summum bonum for the modern man and 
so is made the "essence" of the ancient 
man's religion. However congenial such 
a point of view may be to certain mod- 
erns, it hardly represents the attitude 
of the ancients. Certainly it was not 
Christianity's ethical content — remark- 
able as that was — which gave it dis- 
tinctive worth for the early Christians, 
but rather the assurance which it gave 
them of future blessedness. It is also 
probable that formal and legalistic 
items, as a means of attaining future 
reward, occupied a more dominant place 
in the life of ancient Pharisaism than 
some of its modern interpreters believe. 
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A knowledge of this literature is 
indispensable for understanding original 
Christianity. As Sanday and Headlam 
say, "It is by a continuous and careful 
study of such works that any advance 
in exegesis of the New Testament will 
be possible" (Romans, p. vii). The 
New Testament, as we ordinarily read 
it, seems like a great granite bowlder 
on the illimitable prairie, not a pebble 



anywhere in sight to bear it company 
or own a kinship. The apocalyptic 
literature gives us the age, atmosphere, 
and condition of this great and unique 
deposit. The sand and tiny pebbles 
underneath the waving grass of the 
prairie may be very far removed from 
the majesty of the bowlder, but they 
help us to understand how the isolated 
bowlder came to its place. Judaism and 
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Christianity are very disparate, but with- 
out Judaism we could not well under- 
stand Christianity. Moreover, the con- 
necting link between the old and the 
new is that modification of the old 
known as Pharisaic Judaism, and this 
came to expression, in one of its aspects 
at least, in the apocalyptic literature. 
A man who has risen to a high position 
of honor may wish to disown his poor 
relations, but we think less of him for 
so doing. Christianity cannot in the 
long run lose by acknowledging all the 
good ideas and noble aspirations in the 
evil time from which it sprang. Indeed 
by so doing it will gain the reward of 
showing itself as the culmination and 
climax of an age-long process of divine 
revelation. And, looked at from the 
human side, both Christianity and the 
Apocalyptic represent a revolt of the 
human spirit against the limitations of 
legalism and scribism. The pseudony- 
mous Apocalyptic and authentic Chris- 
tianity both have their roots in the 
great prophetic movement of the Old 
Testament, though their fruits bear 
evidence of a different fertilization. 
The continuity on the side of Chris- 
tianity is witnessed in the Epistle to 
the Hebrews: the message of the 
Prophets is continued by the Son. The 
continuity on the side of Apocalyptic 
is seen in the fact that some of the 
later prophets had already become 
apocalyptic (e.g., Isa., chaps. 24-27; 
Joel; and Zech., chaps. 12-14). That 
is to say, these later prophets have 
despaired of God's world in its ordinary 
course. It must be saved by supra- 
mundane interference in history. 

The adoption of pseudonymous au- 
thorship in this literature is in order to 



gain the authority of a great name of 
the past, such as Enoch, Moses, Solo- 
mon, Isaiah, Daniel, or some other 
Old Testament worthy. We do not 
wonder that brave men of faith sought 
shelter under great names of the past 
in such degenerate and troublous times. 
The task of Amos, Hosea, Micah, and 
Isaiah, onerous as it was, was per- 
formed in a small world where unbelief 
was wicked. But the apocalyptic writ- 
ers had to justify the ways of God to 
man in times of disorder and fear and 
despair under the galling yoke of one 
world-power after another. It is no 
longer a problem of the righteousness 
of man; the righteousness of God is at 
stake. Who is sufficient for such times ? 
Let the founders of the nation, and the 
recognized bearers of God's word, speak. 
The literature under consideration 
embraces the following, with dates 
given by R. H. Charles: 

1. The Apocalypse of Baruch, 50- 
90 A.D., a composite work by orthodox 
Jewish writers, representing the type 
of Judaism which Paul fought. The 
book has a beauty of form which even 
successive translations from Hebrew to 
Greek, Syriac, and English have not 
entirely obscured. But in theology it 
represents a hard-and-fast form of 
legalism in which forgiveness is a quid 
pro quo transaction. In religious in- 
sight it falls far below the Old Testa- 
ment. Sin is traced back to Adam, but 
spiritual death is referred to only in one 
suspected passage. The author is so 
absorbed in the thought of an apologetic 
for Judaism and an implicit polemic 
against Christianity that he finds little, 
if any, room for reference to Satan. 

2. The Assumption of Moses, 14- 
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30 A.D., was written by a Pharisee. It 
was a "noble but ineffectual protest 
against zealots." Its aim also is the 
glorification of Moses, in opposition to 
the claims made for Christ. Non- 
resistance is a main doctrine of the book. 
" God will avenge his own, the kingdom 
will appear throughout all his creation, 
and then Satan will be no more, and 
sorrow will depart with him" (10: 1). 

3. The Book of Jubilees, also called 
"Little Genesis," 135-105 B.C., is an 
apologetic for Judaism against the 
Hellenic spirit. The Pharisaic author 
rewrites the history of Israel and Judah 
from his new point of view. He takes 
the fine old portraits of the patriarchs 
and paints out the wrinkles and warts. 
He takes the offending passages in the 
Old Testament which ascribe acts of 
tempting, slaying, and hardening to God 
and substitutes the action of Mastema, 
or Satan. This tendency had already 
appeared in the Old Testament. Cf. 
H Sam. 24:1 with I Chron. 21:1. 
Accordingly, Mastema hardens Pha- 
raoh's heart. This removes the diffi- 
culty from Exod. 14:8. He also tries 
to kill Moses (cf. Exod. 4:24), and 
instigates the trial of Abraham's faith: 

The prince Mastema came and said 
before God, Behold Abraham loves Isaac 
his son, and he delights in him above all 
things else; bid him offer him as a burnt 
offering on the altar, and then thou wilt 
see if he will do this command, and then 
thou wilt know if he is faithful in every- 
thing wherein thou dost try him [17:16; 
cf. Gen. 21:1; James 1:13]. 

Mast&na is not independent, but a 
certain amount of evil is permitted him. 
The permission and restraint are wit- 
nessed in the following: 



[The] unclean demons began to lead 
astray the Sons of Noah. Noah prayed 
for his sons and the Lord bade the angels 
bind all the evil spirits. But Mast&na 
came and said, Lord, Creator, let some of 
them remain before me, and let them 
hearken to my voice, and do all that I 
shall say unto them; for if some of them 
are not left to me, I shall not be able to 
execute the power of my will on the sons 
of men; for these are for corruption and 
leading astray before my judgment, for 
great is the wickedness of the sons of men." 

This prayer was granted and one-tenth 
of the evil spirits were left to Mast&na. 
This word Mast&na is the equivalent 
of Satan etymologically and functionally. 
The two words are used in one passage 
for the same person. The kingdom of 
Satan is one of well-organized opposi- 
tion to the good. His subjects are 
Satans and demons, and his purpose 
the seduction and destruction of men. 
But he can have no power over the 
righteous, or over Israel. When the 
messianic kingdom is set up Satan will 
be powerless against mankind. 

There are many passages in the New 
Testament, both in the gospels and in 
the epistles as well as in Revelation, to 
show that the writers were thoroughly 
familiar with the language and thought 
of the Book of Jubilees. 

4. The Book of Enoch, 200-64 B.C., 
is a composite work of authors holding 
somewhat variant points of view. In 
fact, the book before us only gives us 
large fragments of an extensive litera- 
ture created under the great name of 
Enoch, who not only had a reputation 
for having walked with God, but who 
was also believed to have had special 
access to knowledge of divine things. 
According to Charles, "the influence 
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of Enoch on the New Testament has 
been greater than that of all the other 
apocryphal and pseudepigraphical books 
taken together" and the "demonology 
of Enoch reappears for the most part 
in the New Testament." Jude has 
many points of contact with Enoch, and 
appears to quote the book directly as a 
genuine work of Enoch, "the seventh 
from Adam." All the writers in the 
New Testament seem in some measure 
to reflect thoughts found in the Book 
of Enoch. The book had canonical 
value in the sub-Apostolic age. It 
began to lose this in the third century. 
The book was lost sight of for about a 
thousand years previous to the dis- 
covery of the Ethiopic version in Abys- 
sinia, 1773. The book as a whole seems 
"an uncommonly stubborn effort" to 
justify the ways of God to men and to 
get at the roots of evil. 

Accordingly, in Sections 1-36, sin 
is traced back to the lust of the fallen 
angels (the watchers) for the fair and 
comely daughters of men. The account 
here given differs from the account given 
in the Book of Jubilees. According to 
the latter, a class of angels, called 
watchers, were sent to earth by God 
to instruct the children of men to do 
judgment and uprightness, and when 
so doing they began to lust after the 
daughters of men (Sees. 4, 5). Accord- 
ing to Enoch (Sees. 6-16), the angels, 
the sons of heaven, saw and lusted after 
the beautiful and comely daughters of 
men, and spoke one to another, " Come 
now, let us choose wives from among the 
children of men and beget children." 
These offenders were punished with 
imprisonment. Azazel, the leader and 
chief offender, received especially severe 



punishment. But the children of the 
fallen angels and the human mothers 
are giants and their disembodied spirits 
are the demons that work under Satan 
for the moral ruin of man and they are 
permitted to work till the Judgment 
without hindrance. 

But in the Similitudes, Sees. 37-70, 
the author has a more comprehensive 
world-view; he traces evil farther back, 
responsibility lies at the door of the 
Satans (40: 7). The guilt of the watch- 
ers was not due to simple lust, it was 
yielding to the Satans (54:6). That 
is to say, in this section of Enoch the 
origin of sin is traced back to the Satans. 
Other angels and men were misled by 
them, yet a Persian dualism does not 
seem implied, for the Satans are sub- 
ject to the Lord of spirits. The Satans 
still appear in heaven, as in the Book of 
Job, though they do not always seem 
welcome (40:7). 

The functions of the Satans and the 
fallen angels are sometimes confused, 
as in 69:4 f. Their office is threefold: 
(1) They tempt to evil, through lustful 
suggestion, evil counsel, teaching men 
war and its weapons. (2) They accuse 
the fallen (40:7); Faunel, an angel of 
the presence, acts as a check on the 
Satans in this sinister work. (3) They, 
as angels of punishment, punished the 
condemned. For their purpose they used 
scourges and chains of iron and bronze 
and other "instruments of Satan" 
(53:3; 56:6). 

5. The Book of the Secrets of Enoch, 
1-50 a.d. This book was much read 
in the first three centuries of the Chris- 
tian era, but for more than a thousand 
years it was unknown except in Russia. 
It was not known in western Europe 
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till 1892. It is of great exegetical 
importance, especially in reference to 
some of Paul's cosmography. The doc- 
trine of the plurality of the heavens 
implicit in Paul's epistles is explicit 
here. This doctrine, as here conceived, 
makes it easier to see how Satan could 
appear in heaven, as in the Book of 
Job, or the evil spirit in I Kings 22 : 19 f. 
If Eph. 6:12 refers to the powers of 
Satan, prince of the air, we may have 
a kindred passage in the Secrets of 
Enoch 29:4, 5: 

One of the ranks of archangels, having 
turned away from the rank below him, 
entertained an impossible idea, that he 
should make his throne higher than the 
clouds over the earth, and should be equal 
in rank to my power, and I hurled him 
from the heights with his angels. And he 
was flying in the air continually above the 
abyss. 

In 18:3, 4 we read: 

These are the watchers, who, with their 
price Satanail, rejected the holy Lord. 
And in consequence of these things they 
were kept in great darkness in the second 
heaven. 

In 31:3 ff.: 

The devil took thought, as if wishing to 
make another world, because things were 
subservient to Adam on earth .... he 
became Satan after he left the heavens. 

His name was formerly Satanail He 

deceived Eve, but he did not touch Adam. 

Or more briefly, Satan, of the class 
of archangels, persuaded the angels of 
the fifth heaven, called watchers, to 



revolt with him and set up a kingdom 
in opposition to God. Satan was cast 
down from heaven and given the air 
for his domain. When man was created, 
Satan envied him. He sought man's 
destruction. His temptation was pro- 
posed to Eve. The connection with Gen. , 
chap. 3, is evident. Satan is identified 
with the Serpent of that chapter. In 
29:4, 5, quoted above, "we have one 
of the ultimate sources of Milton's 
conception of Satan's revolt." 

6. The Ascension of Isaiah, 1-100 a.d. 
This is a composite work of great impor- 
tance in many ways. In it we witness 
the growth and fusion of myths of 
Anti-Christ, Nero, and Beliar. No longer 
is evil tolerated in any of the heavens. 
Satan is cast down to the firmament 
under the first heaven. 

Other books belonging to this litera- 
ture are the Testament of the twelve 
Patriarchs, 130 B.C. — 10 A.D., containing 
both the legalistic and apocalyptical 
side of Pharisaism; the Psalms of 
Solomon, 70-40 B.C., and expression of 
Pharisaic thought; and the Sibylline 
Oracles, 180 B.C. — 350 A.D., Greek hex- 
ameters written by Jewish and Christian 
authors. An examination of these books, 
useful in other ways, would yield less 
for our subject. 

In this very incomplete statement 
we see that we have come a long way 
from the Old Testament soil and have 
gained hints that will prepare us for the 
next study, Satan in the New Testa- 
ment. 



